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THE  INTRODUCTION 

The  purpose  of  this  monograph  is  to  stimulate  thinking  on  the 
part  of  those  who  are  responsible  for  the  Protestant  religious  educa- 
tion program  on  the  post  level.  It  is  also  directed  in  particular  to 
the  Protestant  chaplains,  whose  support  and  cooperation  is  needed,  and 
to  the  Sunday  School  staff  and  teachers,  whose  leadership  and  effort 
will  always  be  the  determining  factor  in  our  success  or  failure  in 
exerting  the  best  possible  Christian  influence,  outside  of  the  home. 
This  is  a  mutual  responsibility  which  both  the  chaplain  and  the  layman 
in  the  military  service  must  be  willing  to  accept;  that  is,  if  Christ- 
ian faith  is  taken  seriously. 

Civilian  pastors  often  try  to  challenge  their  congregations  as  to 
their  responsibility  to  their  youth  by  saying  that  the  future  of  the 
church  (and  of  its  Christian  witness)  is  dependent  upon  the  vitality  of 
its  youth  program.  This  responsibility,  as  it  applies  to  the  military 
situation,  becomes  signifigant  indeed  when  we  realize  that  there  are 
about  a  half  million  children  enrolled  in  our  Armed  Forces  Sunday  Schools 
throughout  the  world.  During  the  past  five  years,  growing  recognition 
has  been  given  by  the  Military  Chaplaincy  to  this  area  of  responsibility. 
To  improve  and  strengthen  the  Religious  Education  Program,  the  Religious 
Education  Committee  of  the  Armed  Forces  Chaplains'  Board  has  conducted 
continuous  research  and  study. 

The  most  significant  development  of  the  Religious  Education  Comm- 
ittee for  Protestant  Sunday  School  work  has  been  in  the  field  of  curri- 
culum. The  development  of  the  Armed  Forces  Unified  Protestant  Sunday 
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School  Curriculum  has  been  a  significant  step  in  the  right  direction. 
This  is  not  enough.    We  need  to  go  beyond  curriculum.    We  need  to  face 
the  implications  of  the  doctrine  of  baptism  as  taught  by  our  major 
Protestant  denominations.     This  it  seems  to  me,  is  basic  to  an  under- 
standing of  our  Protestant  Sunday  School  Curriculum. 


Whether  baptism  is  viewed  as  a  sacrament  or  a  rite  makes  a  world 
of  difference  in  a  person's  orients. ti on  to  his  or  her  Christian  faith. 
In  an  inter-denominational  Protestant  Sunday  School  this  problem  should 
be  honestly  faced  if  the  teachers  are  to  fully  comprehend  their  respon- 
sibility, which  is  the  concern  of  this  monograph. 


3. 


CHAPTER  I.    THE  MEIITARY  RELIGIOUS  EDUCATION  BACKGROUND 

Religious  education  is  the  responsibility  of  the  chaplain.  "The 
chaplain  has  a  responsibility  to  provide  all  personnel  of  the  command 
the  opportunity  to  grow  in  the  spiritual  life  and  to  increase  their 

knowledge  of  God."   However,  the  post  chaplain  has  responsibility  "for 

2 

coordinating  the  religious  instruction  program  on  the  post."   The  heart 

and  core  of  a  good  Protestant  religious  education  program  is  the  Sunday 

School.  Whether  the  post  chaplain,  or  some  other  chaplain  designated 

by  him,  assumes  the  responsibility  for  the  Sunday  Schoolj  it  is  the 

Sunday  School  staff  and  teachers  who  will  determine  whether  we  succeed 

or  fail  in  bringing  Christ  to  our  children  and  adults,  and  in  bringing 

our  children  and  adults  to  Christ. 

"Religious  education  in  the  Christian  sense  includes  all 
efforts  and  processes  which  help  to  bring  children  and 
adults  into  a  vital  and  saving  experience  of  God  revealed 
in  Christj  to  quicken  the  sense  of  God  as  a  living  reality, 
so  that  communion  with  Him  in  prayer  and  worship  becomes  a 
natural  habit  and  principle  of  lifej  to  enable  them  to  inter- 
pret the  meaning  of  their  growing  experience  of  life  in  the 
light  of  ultimate  values;  to  establish  attitudes  and  habits 
of  Christlike  living  in  common  life  and  in  all  human  relations; 
and  to  enlarge  and  deepen  the  understanding  of  the  historic 
facts  on  which  Christianity  rests  and  of  the  rich  content  of 
Christian  experience,  belief,  and  doc trine. "3 

This  is  our  primary  goal.  It  is  not  an  easy  task  under  normal  cir- 
cumstances. It  is  further  complicated  in  the  military  comunity  when  we 
realize  that  the  Protestant  Sunday  School  teacher  is  teaching  in  an  inter- 


1  FM  16-5,  The  Chaplain.  D/A,  15  Apr  1958,  pp  18. 

2  Ibid.,  pp  29. 

3  Wrigle  and  Oldham,  Religious  Education,  New  York:  International 
Missionary  Council,  xy^o,  vox.  11,  pp.  k,   quoted  by  Weigle,  pp  9U, 
Orientation  in  Reli gious  Education. 
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denominational  Sunday  School  with  its  teachers  and  pupils  coming 
from  varying  denominational  backgrounds.   Theological  insights 
vary  widely.  Chap  lain  P0rter  sums  up  the  whole  inherent  problem 
very  well  when  he  says,  "Theological  differences  between  these 
are  at  poles  ends.  To  one,  it  is  the  doctrine  that  the  child  is 
to  grow  up  in  sin,  to  be  converted  after  he  has  come  to  the  mature 
age  of  accountability.  To  the  other,  it  is  the  doctrine  that  the 
true  idea  of  Christian  Education  is  that  the  child  may  grow  up  a 
Christian."^   To  put  it  in  other  words,  Chaplain  porter  is  simply 
stating  that  there  are  conflicting  secondary  goals  within  the  Prot- 
estant Sunday  School  Program.  It  is  the  purpose  of  this  monograph 
to  point  out  the  relationship  of  the  doctrine  of  baptism,  as  held 
within  the  Protestant  family,  to  this  very  problem  that  Chaplain 
Porter  raises,  so  as  to  arrive  at  some  conclusions  which  will  bring 
greater  clarity  and  understanding. 

Recognizing  that  there  are  some  two  hundred  and  fifty  religious 
bodies  (the  vast  majority  being  Protestant)  in  the  United  States,  it 
would  be  foolish  to  even  attempt  to  define  each  individual  concept  of 
baptism  and  its  resultant  understanding  of  Christian  education.  How- 
ever, for  the  sake  of  both  objectivity  and  clarity,  in  order  that  we 
may  formulate  some  valid  generalizations,  this  study  will  be  limited 
to  the  four  major  Protestant  denominations  in  the  United  States, 


k    Porter,  O.E.,  Protestant  Education  Within  the  Military, 
April  I960,  pp.  5.  (Monograph,  U.  S.  Army  Chaplain  School) 
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as  enumerated  by  the  United  States  Government  Bureau  of  the  Census 
in  March  1957  and  published  in  1958,    In  this  census  only  citizens 
of  fourteen  years  of  age  and  older  were  asked  to  state  their  relig- 
ious preference.     The  tabulations  are  as  follows:^ 

Religion  Total 

Baptist  23,525,000 

Methodist  16,676,000 

Lutheran  8,1+17,000 

Presbyterian  6,656,000 

Other  Protestant  23,678,000 
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5     The  World  Almanac  and  Book  of  Facts,  New  York:     New  York 
World-Telegram  and  The  Sun,  i960,  pp.  259. 


CHAPTER  II .    THE  BAPTIST  CONCEPT  OF  BAPTISM 

Normally  baptism  is  refered  to  as  an  ordinance  by  the  Eaptists. 
They  hold  that  it  is  a  voluntary  public  profession  of  Christian  faith. 
Only  persons  old  enough  to  understand  its  signifLgance  and  its  symbol- 
ism should  be  baptized,  since  through  baptism,  the  baptized  person 
bears  witness  that  the  life  of  sin  is  buried  in  baptism  and  that  the 
new  life  of  faith  in  Christ  has  emerged.  But  this  new  life  of  faith 
in  Christ  is  not  dependent  upon  the  act  of  baptism  but  rather  upon  the 
act  whereby  the  baptized  person  has  surrendered  his  heart  and  soul  to 
Christ  through  a  conversion  experience. 

'We  protest  vigorously  against  assigning  a  virtue  to  the 
act  of  baptism  that  it  does  not  possess...  It  is  not  the 
act  of  baptism,  submitted  to  by  one  person  and  adminis- 
tered by  another  that  brings  about  the  remission  of  sins 
or  provides  salvation.  It  is  a  symbol  and  only  a  symbol 
of  the  blessed  truths  upon  which  remission  of  sins,  salva- 
tion, and  eternal  life  depend.  ¥hen  one  accepts  Jesus 
Christ  by  faith  he  is  saved  with  all  that  salvation  means. 
Therefore,  nothing  that  comes  after  faith  is  essential  to 
one's  salvation."" 

Now  for  the  Baptist  this  means,  and  can  not  help  but  mean,  that 
a  conversion  experience  is  essential  to  salvation.  Therefore,  it 
follows  that  Christian  education  must  of  necessity  lead  up  to  a  con- 
version experience  at  the  age  of  accountability.  For  a  Baptist,  then, 
a  conversion  experience  would  be  a  secondary  goal  of  Christian  Education. 


6  Crouch,  A.,  Is  Baptism  Essential  to  Salvation?  Nashville: 
Broadman  Press,  1953,   pp.  73-7U. 
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CHAPTER  III.    THE  METHODIST  CONCEPT  OF  BAPTISM 

Baptism  is  refered  to  as  a  sacrament  by  the  Methodists.  When 
an  infant  is  baptized  the  parents  are  committed  to  the  Christian 
nurture  of  their  child.  The  church,  also,  has  a  responsibility  in 
the  nurture  of  the  child  unto  the  end  that  he  will  appreciate  and 
assume  the  responsibility  for  the  vows  made  at  baptism.  However, 
there  is  a  significant  difference  in  the  question  asked  of  the 
sponsors  at  an  infant  baptism  and  the  question  asked  of  the  indivi- 
dual at  a  youth  or  adult  baptism.  For  an  adult  is  in  essence  asked 
to  affirm  that  he  has  put  away  every  sin  and  put  on  Christ  in  his 
heart  and  life. 


"Only  one  question  is  put  to  the  sponsors,  whether  they 
solemnly  promise  to  see  that  the  child  (infant)  is  brought 
up  a  Christian.  Whereas  in  adult  baptism,  there  is  ex- 
plicit reference  to  sin  and  sorrow,  when  the  candidate  is 
asked;  'Will  you  faithfully  put  away  from  you  every  known 
sin,  of  thought,  word  or  deed,  and  accept  and  confess 
Jesus  Christ  as  your  Saviour  and  Lord?'  The  answer  is 
'God  helping  me,  I  will.'  Nevertheless  even  in  the  bap- 
tismal rite  for  youths  and  adults,  the  context  shows  that 
the  sin  factor  pertains  only  to  actually  committed  faults, 
since  there  is  no  suggestion  of  inherited  sin  being  delet- 
ed in  the  sacrament."' 


For  the  Methodist  this  means  that  usually  through  baptism  a 
child  is  presented  to  Christ.  When  he  reaches  confirmation  age,  he 


7  Hardon,  J. A.,  The  Protestant  Churches  of  America,  Westminster, 
Maryland:  The  Newman  Press,  1957,  pp.  170-171. 
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then  affirms  his  own  relationship  to  Christ.  Therefore,  it  follows 
that  the  parents  will  send  the  child  to  Sunday  School  so  that  he  can 
be  instructed  in  the  Christian  faith  into  which  he  was  baptized. 
However,  this  does  not,  in  any  sense,  preclude  the  need  for  a  con- 
version experience  in  instances  where  individuals  have  separated 
themselves  from  God.  For  a  Methodist,  generally  speaking,  baptism 
means  that  the  secondary  goal  in  Christian  Education  is  the  nurture 
of  a  child  so  that  he  might  achieve  holiness  of  life. 


CHAPTER  IV.    THE  LUTHERAN  CONCEPT  OF  BAPTISM 

Lutherans  believe  that  in  the  sacrament  of  baptism  a  person  is 
born  into  the  Kingdom  of  God  and,  thereby,  becomes  an  heir  of  salva- 
tion. G.  Elson  Ruff  says  that,  "It  is  the  beginning  of  the  life  of 
faith  in  which  each  day  our  human  nature  tis  to  be  drowned  and  des- 
troyed by  daily  sorrow  and  repentance,  together  x*ith  all  sins  and 
evil  lusts,  that  the  new  man  should  daily  come  forth  and  rise,  that 
shall  live  in  the  presence  of  God  in  righteousness  and  purity  for- 
ever,' (The  Small  Catechism,  by  Martin  Luther.) "^ 

Perhaps  I  can  best  explain  what  this  means  in  terms  of  Christian 
education  by  quoting  the  admonition  given  (in  a  baptismal  service)  to 
the  parents  and  to  the  sponsors. 


"I  now  admonish  you  who  have  done  so  charitable  a  work  to 
this  child  in  his  Baptism,  that  ye  diligently  and  faith- 
fully teach  him  the  Ten  Commandments,  the  Creed,  and  the 
Lord's  Prayer j  and  that,  as  he  grows  in  years,  ye  place 
in  his  hands  the  Holy  Scriptures,  bring  him  to  the  Ser- 
vices of  God's  House;  and  provide  for  his  instruction  in 
the  Christian  Faith,  that,  abiding  in  the  covenant  of 
his  Baptism,  and  in  communion  with  the  Church,  he  may  be 
brought  up  to  lead  a  godly  life  until  the  day  of  Jesus 
Christ.  Amen. "9 


For  the  Lutheran,  Christian  education  means  the  story  of  God's 
love  for  His  people.  Following  the  charge  given  in  the  baptismal 


8  Rosten,  L.,  A  Guide  to  the  Religions  of  America,  New  York: 
Simon  and  Schuster,  1955,  pp.  76. 

9  The  Common  Service  Book  of  the  Lutheran  Church,  Philadelphia:  The 
Board  of  Publications  of  the  United  Lutheran  Church,  1918,  pp.  231. 
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service,  it  is  the  Church's  concern  that  God»s  people  shall  respond 
to  His  love  and,  on  the  other  hand,  the  Christian  parents' concern 
both  at  home  and  in  church  (through  Sunday  School  instruction)  to 
see  to  it  that  a  child  is  nurtured  in  the  faith  received  in  baptism. 
For  the  Lutheran,  baptism  means  that  the  secondary  goal  in  Christian 
Education  is  that  he  might  be  nurtured,  that  he  might  grow,  in  the 
grace  received  in  baptism. 
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CHAPTER  Y.    THE  PRESBYTERIAN  CONCEPT  OF  BAPTISM 

The  Presbyterians  believe  that  the  sacrament  of  baptism  is  the 
ordinance  of  admission  to  membership  in  the  Church.  It  is  a  sign 
and  symbol  of  the  grace  of  God,  cleansing  from  sin  and  bestowing  the 
new  life  in  Christ  Jesus  upon  the  individual  being  baptized. 

An  instructional  manual  of  the  Presbyterian  Church,  quotes  the 
following: 

"Children  of  believing  parents  are  baptized  in  infancy 
and  thereupon  become  members  of  the  Christian  Church. 
When  they  come  to  years  of  understanding  and  know  the 
meaning  of  the  sacrament  they  are  'confirmed'  in  the 
faith  in  which  they  were  baptized  and  admitted  to  the 
holy  Communion.  They  do  not  'join  the  Church'  but  are 
confirmed  in  their  Christian  faith  on  their  own  con- 
fession. They  take  upon  themselves  the  vows  their 
parents  took  for  them.nl° 

Now,  what  does  this  mean  in  terms  of  the  church's  responsibility? 
In  baptism  the  parents  solemnly  obligate  themselves  to  bring  up  the 
child  in  the  fear  of  the  Lord.  This  is  also  the  responsibility  of 
the  church.  Hence  for  the  Presbyterian,  baptism  means  that  the 
secondary  goal  in  Christian  Education  is  that  the  individual  might 
be  nourished  and  brought  up  in  the  fear  of  the  Lord. 


10  A  Manual  of  Faith  and  Life,  Philadelphia:  Presbyterian  Board  of 
Christian  Education,  1937,  pp.  93, 
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CHAPTER  VI .    THE  POTENTIAL  AREAS  OF  TENSION 

As  the  reader  already  has  sensed,  there  are  areas  of  potential 
tension  -when  it  comes  to  the  secondary  goals  of  Christian  Education 
in  our  Protestant  Sunday  School  work.  Their  importance  should  never 
be  underplayed  nor  ignored  as  it  can  have  the  same  effect  on  a  Sunday 
School  program  as  a  blister  on  a  heel  would  have  on  a  person's  ability 
to  run  in  a  race.  To  pinpoint  this  clearly,  it  does  make  a  difference 
whether  a  person  believes  in  baptismal  regeneration  such  as  the 
Lutherans  and  the  Episcopalians  or  whether  a  person  believes  in  a 
believer's  baptism  such  as  the  Baptist  and  the  Disciples  of  Christ. 
Theological  differences  must  be  honestly  faced  for  there  is  a  wide 
gamut  between  those  who  hold  that  a  person  must  undergo  a  conversion 
experience  before  he  has  fellowship  with  Christ  and  those  who  hold 
that  fellowship  with  Christ  becomes  a  reality  when  a  child  is  brought 
to  Christ  in  infant  baptism.  The  difference  can't  help  but  express 
itself. 

I  would  expect  that  a  Baptist  clergyman  and  layman  would,  through 
his  Sunday  School  program,  hope  and  pray  that  each  pupil  might  under- 
go a  conversion  experience  and,  thereby,  be  brought  into  the  Kingdom 
of  God.  Likewise,  I  would  expect  that  a  Lutheran  clergyman  and  layman 
would,  through  his  sunday  School  program,  hope  and  pray  that  each  pupil, 
who  has  been  brought  into  the  Kingdom  of  God  through  baptism,  might 
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grow  in  grace  and  favor  with  his  Saviour  and  with  his  fellow  men. 
But  the  Armed  Forces  Sunday  School  is  not  a  denominational  Sunday 
School. 

How  then  are  these  secondary  goals  to  be  fulfilled,  if  we  are 
to  be  true  to  our  denominational  convictions,  and  yet  not  violate 
the  conscience  of  those  who  hold  another  conviction?  Formost  we 
need  to  recognize  that  the  purpose  of  the  Armed  Forces  Sunday  School 
is  not  meant  to  replace  the  home  in  the  field  of  Christian  Education 
but  rather  to  supplement  the  home.  This  means  two  things. 

First  of  all,  it  means  that  neither  the  Chaplain  nor  the  Sun- 
day School  teacher  will  try  to  resolve  the  issue  in  the  basic  orien- 
tation to  the  Sunday  School  curriculum  or  in  the  teaching  of  the  Sun- 
day School  curriculum.  It  simply  means  that  the  various  concepts  of 
baptism  will  be  openly  recognized  and  that  the  issue  will  not  be  re- 
solved one  way  or  the  other  by  the  Chaplain  or  the  Sunday  School 
teacher,  as  long  as  they  are  teaching  within  the  framework  of  an 
inter-denominational  Sunday  School. 

Secondly,  it  means  that  the  Chaplain  and  the  Sunday  School  teacher 
will  try  and  guide  the  pupils  into  discussing  the  problem  with  their 
parents.  They  may  also  refer  their  pupils  to  a  chaplain  or  layman  of 
their  own  faith.  In  this  way  the  chaplain  and  the  Sunday  School  teacher 
can  best  discharge  their  spiritual  responsibility  without  violating 
their  own  conscience  or  the  conscience  of  those  who  might  and  will  hold 
a  conflicting  belief. 
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The  primary  goal  in  Christian  Education,  which  can  be  defined 
as  fellowship  in  and  with  Christ,  must  always  be  stressed  and  then 
we  can  see  the  wisdom  of  resolving  the  secondary  goals,  as  previously 
mentioned.  However,  if  the  primary  goal  is  not  clear  both  to  the 
Chaplain  and  to  the  Sunday  School  teachers,  then  there  is  a  danger 
that  the  secondary  goals  can  and  will  create  tensions  within  the 
Sunday  School. 
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CHAPTER  VII.    THE  BASIC  AREAS  OF  AGREEMENT 

It  is  in  putting  first  tilings  first  which  ultimately  determines 
the  success  of  the  Chaplain  and  the  Sunday  School  teachers  within  the 
framework  of  an  inter-denominational  Sunday  School,  such  as  we  have 
in  the  Armed  Forces.  It  is,  in  other  words,  learning  to  relegate  the 
secondary  goals  to  their  proper  and  rightful  place;  which  will  make 
possible  the  success  of  the  primary  goal  of  the  Sunday  School  staff 
and  teachers,  in  bringing  Christ  to  our  children  and  adults,  and  in 
bringing  our  children  and  adults  to  Christ.  Lael  H.  Westberg  says  it 
in  the  following  way:  "It  is  the  work  of  Christian  education  to  pre- 
pare the  sojil  of  mind  and  heart  and  body  so  that  the  Gospel  message 
will  be  received,  to  the  end  that  we  'might  be  His  own,  live  under 
Him  in  His  kingdom,  and  serve  Him'."11   Herein  is  the  common  purpose, 
the  common  task,  the  common  goal  of  our  Protestant  Sunday  School 
Program.  Herein  is  the  strength  of  our  unity  which  is  found  in  Jesus 
Christ,  our  Lord  and  Saviour.  This  is  our  primary  goal. 

Now  that  we  have  established  our  primary  goal  and  the  relation- 
ship of  the  secondary  goals  to  the  primary,  it  might  be  well  to  make 
clear  the  basis  of  authority  upon  which  a  successful  Protestant  Sun- 
day School  Program  must  be  based. 


11  The  Lutheran  Companion,  Vol.  CVI,  No.  37,  Rock  Island,  Illinois: 
Augustana  Book  Concern,  IJ4  September  i960,  pp.  11. 
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The  authority  of  our  teaching  can  never  be  Christian  experience, 
even  though  no  one  with  any  degree  of  Christian  knowledge  would  ever 
deny  the  importance  of  Christian  experience.  For  Christian  experience 
is  a  result  of  a  relationship  with  Christ  and  never  the  bases  for  a 
relationship  with  Christ. 

The  authority  of  our  teaching  can  neither  be  reason,  even  though 
no  one  with  any  degree  of  Christian  insight  would  ever  deny  that  the 
Christian  faith  can  not  be  exposed  to  honest  intellectual  seeking. 
For  human  reason  can  never  probe  nor  comprehend  the  mysteries  of  God 
but  divine  reason  can  reveal  the  mysteries  of  God  to  man;  and  it  is  to 
that  degree  that  the  human  mind  can  comprehend  the  divine  mind. 

The  authority  of  our  teaching  can  never  be  rooted  in  a  denomina- 
tional position  even  though  no  one  with  any  degree  of  Christian  charity 
would  ever  state  that  divine  truth  is  limited  to  his  own  denomination. 
For  one  denomination  alone  has  no  divine  option  on  divine  truth. 

In  other  words,  I  am  simply  trying  to  say  that  my  experience,  my 
reason  and  my  denominational  (or  if  you  want  to  call  it  theological) 
conviction  is  too  much  of  a  subjective  authority  (even  though  it  may 
be  valid  enough  for  me  and  for  those  who  hold  my  persuasion)  to  be  a 
valid  basis  of  authority  for  a  successful  Protestant  Sunday  School 
Program.  This  does  not  mean  that  we  should  compromise  or  deny  that 
which  we  hold  to  be  authority  for  ourselves.  But  what  it  does  mean 
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is  that  we  should  seek  for  a  broader  basis  of  authority. 

This  then  brings  us  to  the  rock-bottom  authority  which  is  the 
authority  of  Christ  and  the  authority  of  Scripture.  No  matter  how 
poor  or  good  our  Sunday  School  curriculum  may  be,  if  it  has  not 
brought  Christ  to  our  children  and  adults,  and  brought  our  children 
and  adults  to  Christ,  it  has  failed  and  the  teachers  have  failed. 
But  if  we  bring  Christ  of  the  Scriptures  by  appealing  and  relying  on 
the  authority  of  Christ  and  the  Word  of  God,  then  our  Protestant 
Sunday  School  Program  will  be  a  success. 

Having  established  this,  if  we  appeal  to  a  subjective  authority 
(if  it  is  based  on  the  authority  of  Christ  and  the  authority  of  Scri- 
pture), then  that  authority  can  become  valid.  But,  its  validity, 
then,  is  based  only  on  Christ  and  the  Word  of  God. 

However,  let  us  remember  in  teaching  the  Word  of  God,  that  in 
the  Protestant  Sunday  School  our  task  is  to  proclaim  Christ  and  the 
power  of  His  resurrection.  It  is  in  so  doing  that  we  will  be  able  to 
keep  first  things  first,  namely,  that  fellowship  in  and  with  Christ 
might  be  a  living  reality  in  the  lives  of  those  whom  we  instruct. 
Having  committed  ourselves  to  that  task,  then  the  secondary  goals 
should  and  will  find  their  proper  relevance. 
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Ike  Dodnlnal  OmplLcation  of  BapiLm.  La  tke   ?n.oi eAtaai  Sunday.  School  Pnognam 

by     David  flu   JokaaAAoa 


Ike   owipoAe  of  ikLd  morwaAOm  La   tq_  AiLnulnte   e'ucaton.A  La  ike 
Sunday.  Scko  >1     noan.am  oa  PiAt  Level.    Ibe/ie  a/ie  a  half  mLLULoa  AiudeaiA 
eanolied  La   ikLs  pnooyiam.  foniLauouA  n.eAeanck  La  doae  by  tke  RelLgLouA 
tjLucaiJLon  (onvnLttee  of.    die  Anmed  (jiaplaLnA  BoojuL    I kLi  La   ex.ejnpLLlx.ecl 
La  ike  Anmed  /  ->nceA  UnJLfJLed  CunjiLcuLum  ,    Ike  wnLien.  dLacuAAeA  ike  LmplLcaiLoa 
of  BapiLam  oa  tkiA  pn.ogn.am.    lie   ckooAeA   loan.  deaomLaaiLooA     aai  examLaeA 
tkeLn.  jter-ckLaa  oa  bapiLiin, 

Ike  (kaplaLa  La  /te  ^poaALble  fon  ike  RelLnLouA  (jlucatLoa  Pn.ogA.cun.    Ike 
punpoAe  oi  nelLgLoaA   education  LA'"bnL.^g   ckLldnea  aad  a.d  uliA   io    '  §od 
n.eveaied  LaJJutLAi '  aad  io    '  eAtabiLdk  (hjiLiilLhe  iLvLan,     La  a-LL  kuinaa 
A.eiaiLoaA  '.  Ike  Jatendeao.nLnatLoaal  Sunday  School  becomeA  LmpoAed  oa 
AiudeaiA   comLag  f/iom  van.yLnn  deaomLnatLoaal  backqAOunrt 'a.      a  wrde/iAiaadLag 
of  ike  Doc.iA.Lne  of  BaptLAm  wLLL  cJUudLfu  ire  pn.obi.em. 

BapiLdLf  nenA/bd  <->aptLAm  aA  an  ondLaaace.     I kuA  fhA-LdiLaa  [ducatLoa 
.nuAi  lead  up  io  a   coave/iALoa  expen.Leace  ai    ike  Mae  of.  accounlabLiLty.    BaptLAm 
La  a  AacAomeni   to   ike  dethoiALA  I,    /Ae^entLnn.  ike  ckiid  to  ( hjiLdt^    . 
Qoaf.LnmatL.on  affJUunA  IxLa  nelaiLooAkLn.    Tke.  <ol  kelpA   itie   ckLld 

ad  Lev  e  k > ■ LaeAA  or   iLle.     I  he.  Lit '  <naaA  neg-ncf_Lja^fLAm  a  a  a  Sacnameai,    ukeneby 
'a  pennon.  La   bona  Laio    tke  KLngd~>  i  ql  C/od'.         ike    '^ckool  nuntuneA    tke 
Lnf'LvLn'uali     aAOwik  La  gnace.      ke   PneAbyienLaa  claAALf  LeA  ^aptLan  aA  aa 

nd Laaace  of  admLAALoa  ip  memken^ikLp   in    tke  (  '  unrk.    TkuA   the  Sunday  Sckool 
nuAi  b/iLng    tke  chtld  up  Ln    tke  le  n  of   tke  bond* 

An.eaA  of  tenALoa  can.  be  av^'u'e  '  by: 

1 .  decogaLie   tke  vanLniA    concepts  and  Aiay 
joLt.kLa     ike  denonLnatLmal  fn'/meux)n.h. 

2.  I '  e  QxapiriLa  Akould  n.epen  AiudeaiA   to  tkeLn. 

pan.eat~A  on  <'  eaOriL>atLonal  c,  aniaLoA  oa  ih.LA 
Aubi.eci  of  BaptLAm, 
3.    fnJUnajiy  goal  'of.  ike  Sun  'ay  Sckool  La    '  le-iiowAkLp 
La  ami  wLik  QiaLa/ 
lie  JjolaL   nayi.i  of  ike  monogn^m  At'iteA    th   t     a  AucceAp'ui  -juada-j. 
Jcft.ool  muAl  be  bated  on    tke  auikn/iL!  u  of.  \JwL.At  and   tke  ScnLptuneA. 


'm. 


(  CliJplnLa   7a,neA      UAoku) 
\-22 


